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Modern societies abound with groups of people who organize attempts to promote (or prevent) change from taking place. Sociologists call such attempts social movements, and if you’ve ever worked for, signed a petition for, or donated money to a cause, you’ve been a part (sic!) of a social movement, even if only in a small way. (Harper, 1989, p. 125).
„A social movement may be defined as a collective attempt to further a common interest or secure a common goal, through collective action outside the sphere of established institutions“ (Giddens, 1997, p. 511). Giddens also emphasizes Tilly’s view, according to which social movements „tend to develop as means of mobilizing group resources either when people have no institutionalized means of making their voices heard or when their needs are directly repressed by the state authorities“ (Giddens, 1997, p. 509). ). Another well-known sociologist pointed out that „social movements are always defined by a social conflict, that is, by clearly defined opponents. Actors often live their own actions first of all as a rupture with predominant cultural values or institutional rules“ (Touraine, 1985, p. 772). Tilly claims that the social movement emerged from an innovative, consequential synthesis of three elements: 1) a sustained, organized public effort making collective claims on target authorities (a campaign); 2) employment of combinations from among the following forms of political action: creation of special-purpose associations and coalitions, public meetings, solemn processions, vigils, rallies, demonstrations, petition drives, statements to and in public media, and pamphleteering (the social movement repertoire); and 3) participants’ concerted public representations of WUNC: worthiness, unity, numbers, and commitment on the part of themselves and/or their constituencies (WUNC displays) (2004, p. 3-4). The campaign extends beyond any single event, and it always links at least three parties: a group of self-designated claimants, some object(s) of claims, and a public of some kind. The social movement repertoire overlaps with the repertoires of other political phenomena such as trade union activity and electoral campaigns. Finally, WUNC displays can take the form of statements, slogans, or labels that imply worthiness, unity, numbers, and commitment (Ibid., p. 4). 
Beginning in the 1960s, several social movement scholars used the relative deprivation theory to link urban civil disturbances to various objective and subjective deprivations. That concept emphasized the social psychological aspects of movements (Neff Gurney and Tierney, 1982). McPhail wrote that the „deprivation-frustration-aggression“ (DFA) concept means that minority group members have been deprived of a variety of educational, occupational, financial, residential, and recreational opportunities. These „underlying causes“ can be conceptualized and measured as absolute or relative deprivations. The one’s „absolute“ deprivation is set in sharp relief by the recognition that others in the society have what they are denied by virtue of their minority group status. As a consequence of this „relative“ deprivation, frustration increases. Hence, members of the minority group criticize, challenge, or attack the discriminator (majority group members). In response to this, social control agents are called to the scene to deal with the threat to law and order, property rights, etc. Their arrival and/or action attracts more minority group members, a confrontation develops, and minority group members responed to their frustration with agression in the form of violence against the property and persons of the majority group whivh the discriminator and/or the social control agents represent (1971, p. 1058-1059). Neff Gurney and Tierney criticize the relative deprivation theory because its „writers view individuals, rather than groups, as the primary social actors“ (1982, p. 44). Hence, „because RD formulations focus on the role of perceptions in individual and collective responses to inequality, the possibility that purposive collective action against social inequality is reality-based as well as socially generated is deemphasized“ (Ibid.). Nevertheless, the authors concluded that deprivation as a factor in movement development and dynamics remains of considerable appeal (1982). 
In this line, Mihailović (1992) emphasizes that the participation of individuals in social unrest (such as protests, civil war, and similar events) cannot be explained solely by individual dissatisfaction. This means that even if research shows that there is widespread dissatisfaction among individuals with the current state of society, this is not a sufficient condition to predict social unrest in that society. The author notes that it is not even possible to predict that citizens will vote for opposition parties rather than the party that largely brought them to a state of dissatisfaction. Mihailović points out three reasons supporting this claim. First, the discomfort that an individual feels due to dissatisfaction can be alleviated in various ways. Protests are only one of these methods, but they are rarely resorted to; otherwise, societies would constantly face civil wars or other forms of social unrest. Second, authors who pay too much attention to dissatisfaction as a predictor of protest behavior approach it from an individual perspective, since dissatisfaction is an individual matter, whereas protest behavior is a collective issue. Therefore, protests cannot be seen merely as a collection of dissatisfied people because there are always many dissatisfied individuals who remain in their homes. This means that protests (social unrest) occur for several reasons. Third, empirical data show that those who are objectively and subjectively least satisfied participate less in political protests. This is because the costs associated with participating in social protests are too high for them. They do not believe that changes can be imposed by force. Therefore, the author concludes that the link between dissatisfaction and coherent protest behavior is not automatic. Dissatisfaction and protest behavior become connected only through a series of mediators: 1) political interpretation of dissatisfaction; 2) an optimistic approach to the possibility of resolving dissatisfaction, i.e., belief that things can change; 3) a sense of political efficacy; and 4) the perceived balance of participation in protest.
Giddens explains that the dividing line between a social movement and a formal organization is sometimes blurred because movements that become well established usually take on bureaucratic characteristics. The author suggests Aberle’s classification of social movements as perhaps the neatest and most comprehensive: 
1) Transformative movements aim at far-reaching, cataclysmic, and often violent change in the society in which they are part. Examples are revolutionary movements and some radical religious movements;
2) Reformative movements aspire to alter only some aspects of the existing social order. They concern themselves with specific kinds of inequality or injustice. A case in point would be Life and other anti-abortion groups. Transformative and reformative movements are both concerned primarily with securing changes in society. Aberle’s other two types are mainly aimed at changing the habits or outlook of individuals;
3) Redemptive movements seek to rescue people from ways of life seen as corrupting. Many religious movements belong in this category, insofar as they concentrate on personal salvation. Examples are the Pentecostal sects, which believe that an individual’s spiritual development is the true indication of their worth; 
4) Alterative movements aim at securing partial change in individuals. They do not seek to achieve complete alteration in people’s habits, but are concerned with changing certain specific traits. An illustration is Alcoholics Anonymous (p. 511-513).
Harper (1989) recognized (at least) four important overlapping dimensions to describe differences among different types of movements:
1) There are differences between general and specific movements. General movements spring from widespread but poorly articulated sentiments and have vaguely defined, inclusive goals. Examples would include the counterculture movement of the 1960s, or the new religious consciousness of the 1970s that gave rise to religious cults and meditation-oriented movements. Specific movements have more narrowly focused goals, ideologies, and organizations, and they may arise from more general movements (p. 127). 
2) The second distinction is between radical and reform movements. „Radical movements seek fundamental changes of the system, rather than within the system. Most familiar are political revolutionary movements that seek change in the total system, but focus particularly on the political system as the key to larger system change. Reform movements, by contrast, seek more modest changes within the existing system. They are likely to aim at specific issues rather than total transformation. Such movements that seek to reform politics, medicine, education, and so forth are far more common, at least in democratic polities, and seem more likely to succeed“ (p. 127-128).    
3) The third distinction is between instrumental and expressive movements. „Instrumental movements seek to change the structure of society. Examples of instrumental movements would be the civil rights movement and contemporary feminism. Expressive movements, on the other hand, seek to change the character of individuals and behavior. Examples would be the temperance movement of the early twentieth century, religious revivals, and the human potential movements of the recent past.“ (p. 128).
4) And fourth distinction is between left-wing and right-wing movements. „Left wing movements have been described as progressive or utopian. They typically seek to bring about historically unprecedented conditions and often seek to improve the conditions of submerged groups. Right wing movements are conservative by contrast. They seek to prevent further change or perhaps to resurrect the past“ (p. 129).  
On the other hand, Giugni (2002) writes about similarities among social movements. The author bases his conclusion on the following social movements’ characteristics: 
1) Social movements may address similar issues, themes, and goals;
2) Movements may display similar levels of mobilization, that is, carry out similar numbers of protest actions and/or involve similar numbers of participants in those actions;  
3) The strategies, tactics, and forms of action may converge; 
4) It is needed to observe similar organizational structures, which refer to the level of resources and other organizational features (centralized/decentralized, formal/informal, integrated/isolated, and so forth); 
5) Movement cultural frames, ideas, and discourses may show similar patterns. The author here refers to the ideological and symbolic contents of mobilization. 
6) Finally, observers may observe parallels in the timing of protests. 
Based on the mentioned characteristics, the author points out three models of cross-national similarities among social movements: the globalization model, the structural affinity model, and the diffusion model. Since, as a result of globalization, events in one part of the world can affect individuals and communities in far distant parts and one event can simultaneously affect many distant individuals and communities, the globalization model assumes that, in an increasingly globalizing world, national factors lose much of their explanatory power and, conversely, social movements in different context similarly react to transnational opportunities. The globalization model explains similarities among social movements as a product of similar movement reactions to changes occurring on the global level (Giugni, 2002, p. 17). Besides, globalization contributes to the formation of what the author proposes to call structural affinity; that is, the presence of similar structures among different nations. Structural affinity can also emerge as a product of independent national developments, but globalization strongly facilitates its emergence. For instance, in a globalizing world, concepts such as democracy and capitalism tend to be shared in many national contexts, to varying degrees. Shared definitions of appropriate political and economic behaviors facilitate the emergence of movements that have comparable structures and display similar characteristics. Thus, while the globalization model refers to structural or contingent events on the transnational level, the structural affinity model focuses on structural similarities on the national level. First, Giugni claims, the country-specific structure of political cleavages largely determines the mobilization capacity of social movements. Second, social movements are strongly constrained by the formal structure of the political system. Such structures include the state’s degree of territorial centralization, the functional concentration or separation of state power, the degree of coherence of the public administration, and the presence or absence of direct democratic procedures. Third, the informal prevailing strategies that political authorities use with challengers influence social movements. Such strategies can be inclusive (i.e., tolerant and facilitating) or exclusive (i.e., rigid and repressive), and coupled with the institutional structures, strongly constrain social movement mobilization and forms of action. And fourth, volatile aspects of political context can influence mobilization. So, „in brief, the specific version of the structural affinity model put forth here generalizes the POS[footnoteRef:1] argument by stating that similar political opportunities account for similarities among social movements across countries“ (Ibid.). Finally, the diffusion model implies that similarities among movements in different countries derive from the adoption of protest or certain protest features from abroad. Without preconditions for adoption, such as a communication channel and a flow of information between transmitters and adopters, this model is not possible. The channels of communication can be either direct, indirect, or both.  [1:  Political opportunity structure] 

Gready and Robins emphasize a difference between social movements and NGOs. They claim that social movements’ greatest divergence from NGOs is through the role played by collective identity. Hence, social movements become not just a place to share identity but a source of it. Because of that, social movements have the potential to create as well as mobilise constituencies and reveal social movements as potential tools for personal transformation through conscientisation. The identities forged in such movements can be progressive, regressive, or both. Because of using disruptive techniques, including various forms of protest, focusing on railies, public meetings, occupations, strikes, and demonstrations, the repertoires of action of social movements are often defined by contentious politics. However, authors conclude, these remain highly culturally and contextually dependent (Gready and Robins, 2017, p. 958). 
Harper points out Hopper’s four-stage vision of the life cycle of social movements. The preliminary stage is characterized by high levels of shared unrest, excitement, and stress. In this stage, people are unhappy about some condition, but they are not organized to promote change. The second cycle is the popular stage in which disconnected individuals find that many people share their discontent. In this stage, there is interaction between affected groups, often dramatic forms of elementary collective behavior (e.g., crowds, riots, demonstrations, etc.), the emergence of charismatic leaders, and widespread agitation for change. Third is the formal stage in which there emerge more organized SMOs, an articulate ideology, and attempts to negotiate with centers of power. In this stage, charismatic reformers may be partly replaced by pragmatic organizational leaders, who know how to get things done. Finally, the fourth is the institutional stage in which there is the legalization and societal incorporation of the movement for the successful ones. When this happens, the movement becomes a stable, bureaucratized form, and leaders may become administrators charged with maintaining an organization and its interests (1989, p. 147). 
In describing social transformationa and social movements, Della Porte (2018) introduces the term eventful protests, in which „participants experiment with new tactics, send and receive signals about the possibility of collective action, and create and experience feelings of belonging as occasions for interactions multiply“ (2018, p. 5-6). The author recognizes three critical processes of eventful protests: cracking, as the production of sudden ruptures; vibrating, as contingently reproducing those ruptures; and sedimenting, as the stabilization of the legacy of the rupture.  
Hall (1995) discussed six dimensions of social movement organization (SMO): size, external funding, measure of organizational success, choosing the tactics, dues, and network. Organizational size is a form of power, and often, organizations that can generate numbers (of members) are perceived by the ruling polity to be the most powerful. The author’s research predicts that although mass participation may not always be necessary for the SMO to achieve recognition, larger organizations will tend to use more contentious forms of collective action (p. 27). The external funding will have little or no influence on tactical contentiousness, concludes the author. (p. 28). The author found out that organizations with specific goals and measurable criteria that define success as winning on issues typically have a specific focus. On the other hand, SMOs with more general or abstract goals, which measure success in terms as „achieving justice“, for example, usually have a corresponding general focus. (p. 28-29). So, „the hypothesis is that poor people’s SMO’s which have specific criteria to measure success will tend to use more contentious actions than those with abstract or general goals“ (p. 29). When it comes to tactics, „often, social movement organizations form because traditional tactics such as telephone calls, legal challenges, voting, meetings, and letter writing have not alleviated the grievances. In poor people’s SMOs, if the members choose the tactics, the actions will likely be more contentious“ (p. 30). The question of annual dues can be very problematic for social movements, especially for poor social movements, in Hall’s words. Since, for many poor people, annual dues may be more costly than contentious collective actions, it is predicted that those organizations that have a dues requirement will tend to engage in more contentious tactics (p. 30). Finally, when it comes to network, if a group frequently interacts with other organizations, it can be used to marshal more organizational strength or at least create the illusion thereof. SMOs, like other groups that often relate to one another, will tend to polarize around more extreme tactics. In this situation, there are often individuals who advocate more contentious tactics, and such zealots are often considered to be more committed to the cause. The resulting admiration may induce groups to polarize around the more contentious tactics. Such interrelationships may also result in more effective evaluation of tactics that work. So, „It is expected that poor people’s SMO’s that meet often with similarly directed organizations will be likely to engage in more unruly actions“ (p. 31). 
Kump highlights as particularly important the research by Eyerman and Jamison on so-called adult education within social movements. This refers to the shaping of identity and culture. The process involves articulating the identity of the movement (a cognitive practice), the actors involved in this process (the so-called movement intellectuals), and the contexts of articulation (political and cultural institutions). The cognitive approach—through which new and critical values emerge—is recognized as the greatest contribution of social movements. One aspect of cognitive practice is the recognition of so-called tacit knowledge, which we acquire in everyday life. In this sense, social movements are a space in which participants express, exchange, and disseminate their tacit knowledge, upon which they act. All of this is defined as a process of social learning, which includes both formal and informal knowledge production. An interesting term that appears in this analysis is the so-called movement intellectual. It is about people who, through their engagement in the movement, articulate the cognitive identity of the social movement as well as an interest in new knowledge. Through this interactive process, both the collective identity of the movement and the individual identity of its participants are shaped (Kump, 2012, p. 29). 
Gready and Robins argue that the main difference between „old“ and „new“ civil society is that „’old’ civil society privileges advocacy, support and capacity building, with the state and state institutions as the main point of reference, new civil society champions autonomy, independent action and the modelling of alternatives, often choosing not to see the state as a principal reference“ (2017, p. 957). „The term ’new’ civil society[footnoteRef:2] refers to the ’new’ forms of civil society associated with recent events such as the Arab Spring and austerity-led protests in Southern Europe, many of which explicitly reject mainstream NGOs and their ways of working. This term attempts to capture the claim that contemporary activism, including transitional activism, is ’evolving southward’, meaning that it is the Global South and its activism that provide us with privileged insights into ’world historical processes’ and as such ’prefigure the future’ (Ibid, p. 959).  [2:  „While the NSM criticizes the Marxist approach for being outdated in the context of modern capitalist society, it is nevertheless marked in its own approach to social movements by its dialogue with Marxism. This is especially clear in the way in which NSM theorists conceptualize social movements in the first place. Like Max, NSM theorists view social movements as the vehicles that express the central conflict of society and have the ability to break the limits of the existing system. [...] NSM theorists vary however in what they think the ’new’ central conflict of modern capitalist society is that has come to replace ’capital versus labour’“ (Edwards, 2014, p. 119-120). ] 

Alternative actions in the form of new social movements arise when a rift occurs within institutions between the normative and the actual, between theory and practice, which results in a crisis[footnoteRef:3]. This crisis is reflected in the lack of driving energies that motivate people to act, the inability to satisfy life’s needs, loss of social orientation and stability, as well as a disruption of values. In such cases, social movements emerge as a form of control over society and history, establishing new values. Their emergence represents a challenge to existing institutional politics because the actions of social movements imply creativity, democratic values, and quality of life. Their goal is to change everyday life since life is lived every day, and the subject of alternative action in new social movements includes all those affected by civilizational problems (Milardović, 1988, pp. 455–456). The author states that the basic principles of alternative action are spontaneity, immediacy, pluralism, and autonomy. He emphasizes that some authors also add the principle of self-organization, independent of the state and its institutions. “Alternative interests of people focused on radical transformation of the existing are, by their nature, global, universal, anti-institutional, qualitative, post-materialist, and […] locally grounded” (Ibid, p. 459).  [3:  Nural Rosidin, Amalia, Sa’dudin, and Safitri (2022) recognize several factors that contributed to the emergence of the Cirebon Islamic Social Movement: the ethical policy; disputes between reformist and traditionalist groups in religious ideas; and the emergence of a new awareness of the need for political independence among native elites.
] 

Japp and Vevar, referring to Kump, state that new social movements emerged in the 1960s (e.g., student, feminist, environmental, peace, gender equality movements, and others). However, not all these movements were entirely new. For example, the women's movement existed earlier but was rejected by the mainstream politics of the old labor movement. Given that some new (yet old) movements were dissatisfied with the marginalization of their interests in formal political processes, they began to develop direct forms of protest action. The authors emphasize that new social movements are not characterized by a common class position. Members and supporters come from both the old and, primarily, the new middle class, as well as from marginal political groups. If we consider the assumption that new social movements have a collective interest in the socio-cultural forms of life that shape identity, that collective interest is still divided into very different understandings of what those socio-cultural forms mean. Therefore, Japp and Vevar propose adopting the standpoint that interests within new social movements relate less to class position, but more to life practices. Consequently, their interests are situation-specific. As a result, it is very difficult to generalize them, especially in complex societies. The interests of a society are so deeply rooted—characterized by so many elements—that it would be paradoxical to try to understand them solely through or based on our life practices. Unlike old social movements, the new ones do not deal with objective deprivation imposed by the social environment but rather with articulating a complex diversity of more or less subjective preferences for action. For this reason, the boundary between new social movements and the social environment is not clearly defined. Faced with internal integrative forces, new social movements must create that boundary themselves. Otherwise, due to their diversity and comprehensiveness, they would be unable to achieve either internal integration or external stabilization (Japp and Vevar, 1989, p. 135-136). 
In addition to the classic division between old and new social movements, Kump discusses the third category, the so-called newest social movements. The newest social movements include antisemitic, anti-globalist, and inclusive movements, and similar ones. These movements emerged around the turn of the millennium. What the newest social movements have in common is that they do not advocate for social change through the lens of power, which was the approach of earlier movements. They do not see solutions in revolutions, but rather in opening political and social space to direct democracy. Therefore, they seek a path toward a “democratized democracy,” as a free and creative activity of everyday life. The essence of these movements lies in the fact that they are not focused solely on protest or on criticizing existing power relations in society but instead offer proposals or alternatives for reshaping everyday life (Kump, 2012, pp. 30–31). Another characteristic of these movements is that, thanks to new technologies and communication opportunities, they are decentralized. They usually do not have clearly defined leadership; they are multi-headed, which makes it almost impossible to decapitate them. Moreover, they are highly pluralistic, ideologically heterogeneous, and adopt various strategies of action. The key idea is that groups and movements learn from one another and exchange experiences in their activity, something that was not common in the past. This learning takes place in a non-hierarchical, horizontal, collective, mutual, and cooperative manner, promoting equality, justice, solidarity, respect, and the protection of people and the environment. It stems from the fact that the newest social movements are not exclusionary; rather, they cooperate and fight together for their goals. Although they exist in different parts of the world—and therefore operate within entirely different social contexts, these movements still intersect. Most of the debates and exchanges of experience take place online, via the internet and social networks, where everyone’s ideas circulate freely. It is a dialogue and collective learning process involving all participants. The methods of such learning are participatory, collaborative, reflective, interactive, diverse, democratic, dynamic, and adaptable (Kump, 2012, p. 32-33). 
Instead of explaining the classical phenomenon of social movement, Bayat discussed the phenomenon of nonmovements as a „collective action of a noncolletive actors; they embody shared practices of large numbers of ordinary people whose fragmented but similar activities trigger much social change, even though these practices are rarely guided by an ideology or recognizable leaderships and organizations. The term movement implies that social nonmovements enjoy significant, consequential elements of social movements; yet they constitute distinct entities“ (2010, p. 14). He defined this phenomenon in detail by emphasizing differences between nonmovements and social movements and pointed out for main differences. First, nonmovements tend to be action-oriented, rather than ideologically driven. They are overwhelmingly quiet, rather than audible, since the claims are made largely individually rather than by united groups. Second, whereas in social movements leaders usually mobilize the constituencies to put pressure on authorities to meet their demands, in nonmovements actors directly practice what they claim, despite government sanctions. Thus, theirs is not a politics of protest, but of practice, of redress through direct and disparate actions. Third, unlike social movements, where actors are usually involved in extraordinary deeds of mobilization and protestation that go beyond the routine of daily life (e.g., attending meetings, petitioning, lobbying, demonstrating), the nonmovements are made up of practices that are merged into the ordinary practices of everyday life. By the way, he mentioned several examples of core practices of nonmovements in the Middle East and similar world areas, such as the poor people building homes, getting piped water or phone lines, or spreading their merchandise out in the urban sidewalks; the international migrants crossing borders to find new livelihoods; the women striving to go to college, playing sports, working in public, conducting „men’s work“, or choosing their marriage partners; and the young appearing how they like, listening to what they wish, and hanging out where they prefer. The fourth and critical point, as the author argued, is that these practices are not carried out by small groups of people acting on the political margins. Rather, they are common practices of everyday life carried out by millions of people (Bayat, 2010). „In other words, the power of nonmovements does not lie in the unity of actors, which may then threaten disruption, uncertainty, and pressure on the adversaries. The power of nonmovements rests on the power of big numbers, that is the consequential effect on norms and rules in society of many people simultaneously doing similar, though contentious, things“ (Ibid, p. 19-20). 
Public phenomena like direct action, disruption, and civil disobedience with more or less confrontational character, such as strikes, occupations, sabotage, demonstrations, sit-ins, rallies, political theatre, and boycotts, are traditionally associated with the protest repertories of social movements. However, since the 1980s, there has been a growing theoretical interest in everyday, spontaneous, informal, and immanent forms of resistance. These forms of resistance have been named: hidden transcripts, infrapolitics, and tactics of the weak (Fabian and Yung Nielsen, 2020, p. 6). 
„Scholars have used the term resistance[footnoteRef:4] to describe a wide variety of actions and behaviors at all levels of human social life (individual, collective, and institutional) and in a number of different settings, including political systems, entertainment and literature, and the workplace“ (Hollander and Einwohner, 2004, p. 534). Analysing a comprehensive literature on resistance, Hollander and Eniwohner recognize a tremendous diversity of resistance’s characteristics emphasized by different authors:  [4:  „I think that resistance is important because it affirms our humanity, and it reminds us that we can be more than simply victims of oppression or observers of a particular historical moment“ (Noguera with Tuck and Yang, 2014, p. 71). 
] 

· perhaps the most commonly studied mode of resistance is material or physical; 
· resistance most often refers to social movements (or to broader categories of protest and contentious politics); 
· marches, picketing, and the formation of organizations fall into the category of resistance; 
· behaviors as dramatic as violence, or as subtle as working slowly, as models of resistance; 
· feigning sickness, wearing a particular type of clothing, or stealing from one’s employer, as models of resistance; 
· talk and other symbolic behavior as a type of resistance; 
· silence as a type of resistance; 
· breaking the silence as a type of resistance; 
· individual or collective, widespread or locally confined resistance; 
· activities that require coordination and those with little or no coordination among actors who resist; 
· individuals, groups and organizations, institutions, and social structures as targets of resistance; 
· achieving change or curtail change as a direction/goal of resistance; 
· resistance from below and from above; 
· resistance from the Right and the Left; 
· prosocial and antisocial resistance; 
· resistance as political action and resistance as identity-based action; 
· Finally, not all scholars agree that every one of the mentioned types or models is resistance.  
Bayat introduces the notion of „quiet encroachment“ as a new type of resistance. This term „describes the silent, protracted and pervasive advancement of ordinary people on those who are propertied and powerful in a quest of survival and improvement of their lives. It is characterized by quiet, largely atomized and prolonged mobilization with episodic collective action – open and fleeting struggles without clear leadership, ideology or structured organization. While quiet encroachment is basically a „non-movement“ it is distinct from survival strategies or „everyday resistance“ (Bayat, 2000, p. 24). What is especially important when it comes to this type of resistance is the fact that it does not refer to the politics of collective demand making or protest. It refers to a cluster of individual direct actions. It is accentuated under the socio-political circumstances characterized by authoritarian states and populist ideology. This kind of activism represents lifelong, sustained, and self-generated advancement, but it is largely unlawful and involves constant risk of harassment, insecurity, and repression. Since a fluid and unstructured form of activism, flexibility and versatility are seen as crucial benefits of this form of activism. On the other hand, it falls short of developing legal, financial, organizational, and even moral support. The challenge is to merge the mobilizational element of quiet encroachment, the institutional capacity of NGOs, and the consent of authorities (Bayat, 2000, p. 27).  
Urban public space serves as the key theater of contention. When people are deprived of the electoral power to change things, they are likely to resort to their institutional clout (as students or workers going on strike) to bring collective pressure to bear on authorities to undertake change. For those urban subjects (such as the unemployed, housewives, and the „informal people“) who structurally lack the institutional power of disruption (such as going on strike), the „streets“ become the ultimate arena to communicate discontent (Bayt, 2010). „This kind of street politics describes a set of conflicts, and the attendant implications, between an individual and collective populace and the authorities, which are shaped and expressed in the physical and social space of the streets, from the back alleyways to the more visible streets and squares. Here conflict originates from the active use of public space by subjects who, in modern states, are allowed to use it only passively – through walking, driving, watching, or in other ways that the state dictates“ (Bayat, 2010, p. 11). Besides conflict between authorities and deinstitutionalized or informal groups over the control of public space and order, so-called street politics has another dimension. Namely, streets are not only spaces of flow and movement where people express grievances. Streets also serve as places where people forge identities, enlarge solidarities, and extend their protest beyond their immediate circles to include the unknown, the strangers (Ibid, p. 12). Hence, the author concludes: „In other words, urban streets not only serve as a physical space where conflicts are shaped and expressed, where collectives are formed, solidarities are extended, and „street politics“ are displayed. They also signify a crucial symbolic utterance, one that goes beyond the physicality of streets to convey collective sentiments of a national or a community. This I call political street, as exemplified in such terms as „Arab street“ or „Muslim street“. Political street, then, denotes the collective sentiments, shared feelings, and public opinions of ordinary people in their day-to-day utterances and practices that are expressed broadly in public spaces – in taxis, buses, and shops, on street sidewalks, or in mass street demonstrations“ (Ibid, p. 13). 
Stephan and Chenoweth find out that major nonviolent campaigns[footnoteRef:5] have achieved success 53 percent of the time, compared with 26 percent for violent resistance campaigns. The authors emphasize two reasons for such a trend. First, a campaign’s commitment to nonviolent methods enhances its domestic and international legitimacy. In that way, it encourages more broad-based participation in the resistance, which translates into increased pressure being brought to bear on the target. Recognition of the challenge group’s grievances can translate into greater internal and external support for that group and alienation of the target regime, undermining the regime’s main sources of political, economic, and even military power. Second, regime violence against nonviolent movements will most likely have negative consequences for the regime itself, because governments cannot easily justify violent counterattacks against nonviolent insurgents. Potentially sympathetic publics perceive violent militants as having maximalist or extremist goals beyond accommodation, but they perceive nonviolent resistance groups as less extreme, thereby enhancing their appeal and facilitating the extraction of concessions through bargaining (2008, p. 8-9).  [5:  „Nonviolent resistance is a civilian-based method used to wage conflict through social, psychological, economic, and political means without the threat or use of violence. It includes acts of omission, acts of commission, or a combination of both“ (Stephan and Chenoweth, 2008, p. 9). „Strategic nonviolent resistance can be distinguished from principled nonviolence, which is grounded in religious and ethically based injunctions against violence. Although many people who are committed to principled nonviolence have engaged in nonviolent resistance (e.g., Gandhi and Martin Luther King Jr.), the vast majority of participants in nonviolent struggles have not been devoted to principled nonviolence“ (Ibid, p. 10).     
] 

Lee points out antecedent conditions as „locally available ingredients that can be enhanced or amplified through active mechanisms towards robust resistance“ (2017, p. 46). The author emphasizes that social movement theory suggests four major types of antecedent conditions: political, economic, social, and informational. This classical model of resistance links collective action directly to individual psychological conditions. But, the author criticizes the classical model of resistance because of its, in the author’s opinion, limited analytic value. „First, it is almost impossible to observe and measure individual psychological conditions in order to see how they may impact resistance, especially in less than fully developed countries. Second, even if such conditions were observable, the classical model offers no causal mechanisms to link the assumed individual psychological disequilibrium with collective mobilization. It just offers a leap of faith between individual psychology and collective action“ (Ibid, p. 48). Hence, Lee speaks about causal mechanisms as „the activities and techniques used by insurgents or activists to exploit and accelerate the antecedent conditions for resistance purposes. Effects, then, are the outcomes insurgents intend to accomplish by exploiting the conditions through a variety of mechanisms“ (p. 50). Lee concludes that successful resistance movements generally develop their internal mechanisms to generate resources to avoid being perceived as a puppet of outside influence (Ibid, p. 53). 
When it comes to revolutions and resistance associated with them, Brzezinski (1995) wonders how and why so many intelligent and idealistic people (not only in Germany and Russia but around the world, especially those considered intellectuals) took seriously the utopian ideas propagated by Hitler, Lenin, and Stalin. Brzezinski states that these ideas bordered on the absurd. They were based on racist ideologies, as well as the absurd notion of the “withering away of the state.” He argues that the twentieth century established false visions of total control, stemming from proclamations about absolute justice. The religious person retreated in the face of the secular fanatic, who aimed to create a paradise on Earth—one in which not only nature but also humanity would be subordinated to utopian visions. Over the century, that vision turned into political arrogance, the cost of which was enormous: the totalitarian attempt to impose forced utopias. In such utopias, the entire reality would be subordinated to doctrinal control originating from a single political center. The number of lives lost to this experiment, the author notes, is impossible to determine. The failure of such endeavors, on the other hand, led in the West to the complete opposite: minimal control over personal and collective desires, as well as over social behavior. In short, the author concludes, humanity in the twentieth century moved from experimenting with forced utopia to indulging in abundance; from belief in absolutist meta-myths to a carefree flirtation with relativistic agnosticism. Therefore, global political conditions within this philosophical context are characterized by dynamic and interactive expansion in the following areas:
· Physical power: over nature, over human life and death, and human beings themselves;
· Political activism: people are increasingly politically aware and thus more susceptible to political mobilization, demanding greater participation in the decision-making process;
· Personal expectations: both individual and collective expectations are rising; the wealthy always want more, while the poor yearn for what the rich already have;
· The speed of social change: each new generation grows up in a world where culture, lifestyle, and social infrastructure differ significantly from those of the previous one (Brzezinski, 1995, p. 159-160). 
In line with Brzezinski’s thinking about the consequences of great world revolutions, Bennet writes about resistance against the German occupation and moral dilemmas regarding the way of how to resist. The author points out that the decision to resist the Germans by violence was sustained by the firm conviction that resisters were fighting a just war. It was easy for resistance to occupy the moral high ground against unprovoked attack and Nazi occupation policies. But, he continues, it was harder to maintain that moral superiority when faced with difficult choices about how to resist Nazi rule. This issue raised questions about the strategic worth and the ethics of resistance to tyranny. Bennet claims that some of the methods that the resisters employed were without military necessity or moral justification and led to a lowering of the ethical sensibility of the resistance. The assassination of German soldiers had little effect on the outcome of the war and led to frightful suffering caused by German retribution. Resisters could not be absolved from their share of responsibility for the consequences. He claims that some resistance groups, led by Communist Party policy, engaged in the torture and mutilation of German soldiers before execution, and to other methods which are explicitly prohibited by the just war tradition and the laws of war – attacks upon German hospital trains and unarmed Red Cross convoys; the poisoning of wells, and attacks upon the families of German personnel. Some resisters tortured collaborators. The torture of informers could provide important information, but it debased the resistance and brutalized the torturers. Hence, Bennet wondering: was it an acceptable method of waging war by people who held themselves to be civilized, and who were fighting against barbarism of the Nazis? Was this the use of illegitimate means in the pursuit of a legitimate end? He emphasizes that some resisters had genuine doubts about the morality of the activities that they engaged in, realizing that a just end could become corrupted by unjust means. Some methods, he concludes, such as the intimidation and killing of the families of collaborators, the taking of family hostages, the mutilation and torture of German soldiers, and the killing of prisoners-of-war, were a blot on the resistance record (Bennett, 1999, p. 35-36).
Eyerman (2005) pays attention to how individuals’ different emotions and identities transform into a joint activity known as a social movement by directing and coordinating actions.  Movements are often spurred into existence by cognitively framed emotions, anger, frustration, shame, and guilt, which move individuals and groups to protest. The author claims that such an occurrence may contain and collect enough energy and coherence to generate similar events in the future and recall the memory of those in the past. The process of collective will formation - whereby individual identities and biographies are fused into a collective characterized by feelings of group belonging, solidarity, common purpose, and shared memory - has both situational (manifest) and long-lasting (latent) effects, a sense of moving together. A central mechanism in that process is a set of ritual practices that are performed as part of collective protest. The fear must be overcome in taking the step across the threshold to participation in protest activity. But Eyerman points out other scholars’ research that moves us beyond this simplified explanation. Their research suggests that, except for fear, prior socialization, image plantation, accomplished through schooling and mass media, have to be overcome. Besides, a strong will and surging collective emotion are necessary. Further, social movements address and interact with others, opponents, as well as the broad mass - the public. These “others” must be moved, claims Eyerman. In the case when political actors follow rough scripts to uncertain outcomes as they negotiate demonstrations, humble petitions, and electoral campaigns, collective actors must find ways to express that they are “worthy, united, numerous, and committed” (p. 47). A social convention which we know as the demonstration was invented for just this purpose, opening a material basis for opposition and creating a performative space. Hence, performance is what is further important. Affective and effective performance is what gives this story life, adds drama, and activates emotion. So, if social movements articulate frames of understanding, the performance of protest actualizes them. Performance focuses on corporality and presence, and makes a movement move and helps it move others. The performance has the power to dramatize and forcefully express a movement through designed and stylized acts, communicating protest beyond the movement itself (p. 48-49). Since the strategic performance is part of a social movement’s representation of itself, leaders and activists in the various phases of the American civil rights movement, for example, chose different symbolic means to express and exemplify their movement. Eyerman cites as an example the case in the early 1950s, when movement aims focused on acceptance and integration and a progressive narrative framed self-understanding, the ideal of the ‘good Negro’ was adopted as a form of collective self-presentation. In addition, exemplary representatives like Martin Luther King, Jr and Ralph Abernathy often appeared at the head of marches and demonstrations in newly bought or pressed bib-overalls and work shirts, when they were not wearing the more traditional suit and tie of the minister-community leader and ‘race man’ (Eyerman, 2005).
Analyzing the student protest in China in 1989, Yang concludes that emotional schemas are as important for emotional events as cultural schemas are for historical events. Therefore, the author wonders which types of emotional schemas were most significant for the emotional events he analyzed in his study. He argues that one specific aspect of Chinese culture, particularly important for understanding the enduring cultural foundations of the emotions demonstrated by Chinese students in 1989, was a heroic mode in Chinese culture. Among the various qualities of a Chinese hero lauded in the ‘heroic’ mode of poetry, the author emphasizes the following: outstanding sensibility, character, and talent; courage and wisdom; self-awareness of personal worth; generosity and magnanimity; spontaneity and freedom from restraint; and personal integrity. The heroic mode in Chinese culture is not confined to poetic literature; it has its counterpart in popular culture. Accordingly, the popular tradition of xia, a term that has been translated as ‘knight-errant,’ represents the heroic mode in popular imagination. Great heroes in Chinese history serve as moral exemplars from generation to generation. Yang emphasizes that their words and deeds are lauded throughout the ages and sink into the public memory through literature and folklore. He claims that textbooks of history and state rituals helped to strengthen the collective memory of historical heroes during the 1989 student protests. Although not all people consciously recall the great heroes of the past to guide their present actions, some people will. Accordingly, the author points out one example that happened in 1989. Namely, one boy recalled that Tan Sitong was a heroic inspiration for him and his friend while they, faced with imminent repression on the Square, had told each other that they were not afraid of death and were ready to face it (2005, p. 91-92). 
Also, other scholars agree that poetry is seen as a means for expressing resistance. Accordingly, the initial weeks of the Arab Spring were characterized by euphoria, and poetry was a means to convey the dreams of the population (Franke, 2020). In this sense, the main characteristic of poetry is that it can express or address several sentiments, such as anger, hope, grief, satire, or humor. In the case of the Arab Spring, a new (national) identity was formed and fostered by different types of poetry. That new national identity refers to these peaceful resisters, who exemplify the term sumud (not to surrender), and who will occupy the Midan (Tahrir Square) until it is liberated. What all those poems, written by participants in the protests during the Egyptian revolution, but also by renowned poets, have in common is that they lucidly address the leadership and that they identify those in power as responsible for the miserable situation of Egypt and its population. The rulers are held accountable for the deterioration in national politics regarding the unemployment rate, the increasing cost of living and food, and the lack of freedom of speech and opinion. It is a clearly articulated demarcation between ’them’ and ’us’, expressing the difference not only in terms of space but also in terms of power and power structures. A new collective identity is being constructed in this precise process of dissociation from the other. They experience and celebrate a new identity using dissociation from the leadership and ruling class, which they express in their new poetry. Collective identity manifested through those poems has two sides: one that refers to the protesters who unite at Tahrir Square and their personalities, and another one that encompasses the entire population and has a nationalist focus. By uniting those two sides into one, poems managed to thwart the claim that the protesters are foreign agents. Thus, a new nationalistic feeling and understanding of nationalism is proclaimed through the vernacular poems (Franke, 2020, p. 164-166). The demands and the participants in the demonstrations against the Mubarak regime transformed and became diverse. Equally, the satire in the poems functioned as a means of social criticism and a political weapon to overturn the existing power structures. Franke shares the opinion that the poetry and songs of the early 20th century were „not works of protest“ and did not advocate any particular action. Unlike „the old poetry “, this new one propagated concrete political measures and solutions (p. 166-167).  
[bookmark: _Hlk200819322]Self-determination is also recognized as a type of resistance (Christians et al., 2019). To prove that, Christians et al. analyzed three Colombian examples of local communities' activities against multinational mining companies: La Colosa, Cerrejón, and Yaigojé Apaporis. First, local communities in Colombia are generally excluded from policy-making that will determine how their lands and natural resources will be used, and negotiations between mining companies and the Colombian government happened behind closed doors (Christians et al., 2019, p. 18). In the case of Cerrejón, it is important to point out that local indigenous and environmental groups have increasingly linked up to fight for the rights of affected communities. They formed a roundtable with the local mining union, who have its concerns, including health and safety, and working conditions. Although many local communities just want the company to leave their land, it is a commendable model of how local groups with concerns about large mega-projects can create broad alliances to advance joint agendas. A noteworthy example of local action is the resistance to the company’s decision in 2012 to begin a diversion project of the Ranchería River, to reach the 500 million tons of coal under it. Because of their concerted protest, including indigenous Wayúu women stopping coal trains, Cerrejón decided to suspend the project (p. 19). When it comes to the case of the Yaigojé Apaporis, that area is a hotspot for biodiversity, including endangered mammals such as the giant anteater, jaguar, manatee, and pink river dolphin. Besides, the region is the ancestral home of the Makuna, Tanimuka, Letuama, Barasano, Cabiyari, Yahuna, and Yujup-Maku indigenous peoples. In 1988, the indigenous people of Yaigojé, with the assistance of Colombian NGO Gaia Amazons, successfully encouraged the Colombian government to establish the Yaigojé Apaporis Resguardo over their traditional territory. The creation of the resguardo, or „reserve“, explicitly recognizes the rights of the indigenous peoples of Yaigojé Apaporis to land and self-determination (Ibid, p. 22). But, under Colombian law, a resguardo grants its inhabitants collective ownership of and rights to the soil, but the subsoil remains in the control of the Colombian state. Because of that, the region came under threat from a Canadian-owned mining project. To received support from local leaders, representatives of Canadian mining company Cosigo Resources began visiting the Malocas (traditional riverside houses) of indigenous leaders in Yaigojé Apaporis. These leaders allege that officials offered them many in return for their support (p. 23). Given that negotiation with Cosigo was out of the question, indigenous people decided to request a national park status. The Colombian National Park Department officially created a national park over their traditional territory, but just a few days after that, the mining company was granted a 2,000-hectare exploration and exploitation concession for the Yuisi area. After the local indigenous people’s fight for their lands in court, they managed to save their territory. The authors’ concluding remark is that „at the heart of ACIYA’s ultimately successful struggle lies a pioneering effort to go beyond the limited protections and self-determination afforded by Colombia’s resguardo system. The arrival of Cosigo in Yaigojé exposed the fact that the protection conferred upon a territory by a resguardo and the self-determination it grants, stops at the soil „as deep as the manioc’s root“. This is an alien concept for the people of Yaigojé, whose shared conception of territory extends vertically, down into the earth and up into the sky, as well as horizontally across the land and water“ (Ibid, p. 23-24). 
Lewis analyzes the activities of transnational conservation movements (TSMO), such as World Wildlife Fund (WWF), Conservation International (CI), and the Nature Conservancy (TNC), whose dominant strategy is to protect biodiversity in less developed countries by establishing protected areas, such as national parks. By analyzing the mentioned movements, Lewis aims to answer how they choose nations to work in and their level of effectiveness. The author emphasizes two key variables for understanding TSMO engagement and effectiveness: 1) the degree of a country’s political openness; and 2) the pre-existence of conservation actors. Hence, he claims that transnational conservationists indicate that the most desirable nations in which to implement projects are democratic and politically stable. Political criteria even outweigh biodiversity criteria. For example, one director commented that despite the Congo’s tremendous biodiversity, its political instability and perceived levels of corruption would prevent his organization from working there because efforts in such countries do not yield results. Many other studies also confirm this stance. Lewis highlights Kitschelt’s (1986) comparison of antinuclear movements in France, Sweden, the United States, and West Germany and Rucht’s (1989) comparison of the environmental movement in West Germany and France. Both found that „political openness“ contributed to social movement organizations’ success. For Rucht and Kitschelt, openness is a function of how much organizations can participate formally in political procedures. Closed systems provide fewer institutionalized means for grievances to be heard (Lewis, 2002, p. 78). A second key variable is the degree to which domestic social movement organizations already work on the issue, with more established social movements providing better conditions for transnationals. Lewis emphasizes that other scholars have pointed out that it is important whether or not governments formulated and followed human rights policies, because transnational networks prefer to work in countries with a necessary basis for their success. In this sense, external pressure is not enough.  Also, since transnationals prefer not to deal only with governments, national NGOs are a crucial link. Hence, greater opportunities for success are perceived in Latin America than in Africa, because Africa has less of an NGO tradition (p. 79). 
Finally, Edwards (2014) discussed what processes and mechanisms are involved in shifting social movements from the national to the global level. The author emphasized three main categories: 
· Environmental mechanisms, which means externally generated influences on conditions affecting social life. The political environment in which social movements operate has been transformed with the rise of global society. Hence, the idea of the ’political opportunity structure’ of social movements proposed by Tarrow must subsequently be stretched to include ’supranational’ political opportunities. There are two processes important in shifting social movements from national to global society. The first one is called externalization. „Externalization drives contention from the national to the global level when problems experienced within national borders become displaced onto the global level. The process of externalization can, for example, be driven by the mechanism of ’repression’. A repressive or unresponsive nation state (with a ’closed opportunity structure’ for activists) can, in effect, shift contention that arises within its borders to the level of global society as social movement activists seek a listening ear“ (2014, p. 155). The second process is called domestication. Domestication works in the other way. Contention that arises within global society is shifted to the national level when activists decide to target their nation-state for assistance or intervention. Globalization, for example, has been connected with the rise of a new issue environment for activists. Local social movements, or nation-based social movements, take up the grievances that arise in global society. Besides, they follow the agenda of global or international movements and apply it within their borders to the extent possible. Climate change is a good example. It shows that, even in the global context, the nation state is still an important part of the social movement picture (2014, p. 155-156). 
· Relational mechanisms that alter connections among people, groups, and interpersonal networks. Since the connection between activist networks is expanded by globalization beyond their geographical locale, relational mechanisms refer to changes in patterns of connection between people and groups. The rise of the so-called new media (ICTs, including mobile communications and social media) is recognized as the first reason for this. The fact that people can directly communicate with one another by using modern technologies and that their communication cannot be easily controlled „top down“ is crucial for the process in question. The second reason for the development of transnational activist networks is the free movement of people (e.g., within the EU) and the availability of cheap international travel. Finally, the new environment of global governance, embodied in a range of civil society groups and NGOs, is recognized as the third reason for the development of transnational activist ties (p. 157-158).  
· Cognitive mechanisms that operate through alterations of individual and collective perceptions refer to changes in the way in which activists construct and perceive the world, themselves, and their chances for success. 
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